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Learning From The Trup

The Torah states (Vayikra 15:13) that after a zav
counts his seven clean days, he must purify himself by
immersing his clothing and himself in fresh spring water.
While many types of contamination can be cleansed
through immersion in a mikvah, in this case, purification
requires immersion specifically in fresh spring water. The
mefarshim discuss why the passuk places the purification
of the zav’s clothing next to the purification of the zav
himself (21 272 12 Y77 P72 020).

The Mechilta explains that this connection equates the
purification process of clothing to that of the zav himself.
Just as a person must ensure that no obstructions (F7X°xm)
exist between his body and the water during immersion, so
too must one ensure that contaminated clothing is free from
any obstructions before immersion. However, while the
proximity of these two halachos creates a parallel, it does
not mean that all halachic aspects of their purification are
identical. The Torah requires the zav himself to immerse
in fresh spring water to achieve purification, whereas his
clothing may be purified in a mikvah.

The Malbim notes that this distinction is embedded in the
wording of the passuk. He points out that while the Torah
often uses the phrase “and he will wash in water,” there are
eight instances in Vayikra where the Torah adds the word
“Iw2” (“his flesh”), between the words “and he will wash
in water,” each time teaching a unique halachic insight.
Here, the inclusion of “2” emphasizes that only the zav
himself must immerse in fresh spring water, whereas his
clothing may be purified in a mikvah. This is because the
“extra” word means that only ‘w2 (“his flesh”), requires
immersion in fresh spring water. 0™ 072 172 v but the

zav’s clothing does not have this same requirement.

The Sefer Shem Olam highlights a fascinating nuance in
the trup that reinforces this distinction.

Whenever the Torah places the phrase ‘P72 01> (“he
shall wash his clothing”) next to “a2 yn” (“he shall wash
in water”), the musical notes never include an asnachta
(a wishbone-shaped mark, similar to a semicolon) under
“PT2”—as seen in pessukim 5, 6, 7, 8, 10, and 11 of this
perek. However, in this passuk, the trup under “72” does
include an asnachta.

The Sefer Shem Olam explains that the asnachta serves
to separate and divide the passuk, signaling a distinction
between the zav’s immersion and the immersion of his
clothing. The former requires fresh spring water, while the
asnachta indicates that this requirement applies only to
the zav himself, not to his clothing, which was mentioned
before the asnachta and is not directly linked to the zav’s
personal immersion. His clothing, therefore, may be
purified in a mikvah.

He writes: See how wondrous the musical notes (trup)
are, and how by using them correctly, one can understand
so much more of a passuk. Praiseworthy is the one who
delves into the simple pshat and always gives attention
to the #rup, which has been passed down to us as an
inheritance from our ancestors.

Summary: While the proximity of the immersions creates
an equivalence, the added word “m2” and the musical note
under “v732” teach us to limit the equivalence.
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The Sefer Shem Olam on Chumash
Vayikra was published in Warsaw, 1877, by R’
Moshe Friedman, a relative of the author, R’
Eliezer Lipman Lichtenstein who passed away
unexpectedly — without leaving descendants.
R’ Eliezer was a talmid muvhak of R’ Aryeh Leib
Tzintz (1768-1863).

R’ Eliezer was a grandson of R’ Kalonymus
Kalman, AB”D of Bialystok, R’ Kalonymus
Kalman’s brother, authored the two volumes
entitled Zera Avraham, (1811 and 1820).

There are several haskamos, including from R’
Eliyahu Chaim Meisels, R’ Yisrael Yeshuah of
Kutna, and R’ Chaim Eliezer Wachs. A particularly
significant haskamah was written by R’ Shraga
Feivel, the Rav of R’ Eliezer’s hometown, who had
known him personally. R’ Shraga Feivel attests to
R’ Eliezer’s deep erudition and broad familiarity
with the works of the Rambam, Ibn Ezra, and
Ramban. He further noted that although R’
Eliezer earned a livelihood through secular work,
he dedicated the majority of his time to the
composition of this work, viewing it as a spiritual
legacy in lieu of biological progeny.

R’Shraga Feivel writesthatofferinga haskamah to
the work constituted an act of chesed (kindness)
both to the departed scholar and to his living
widow. In the publisher’s preface, R’ Moshe
Friedman also notes the contribution of R.
Eliezer’s wife, Chavah, herself from a rabbinic
lineage,

In the Beis HaLevi’s haskamahhe writes how
unusual and praiseworthy it was in that era to
produce a detailed halakhic commentary related
to Kodashim, the central subject of Vayikra. “In
truth, it is rare in our generation to find someone
who truly manages to balance both worlds. Even
one burdened with the daily struggle to earn a
livelihood can still produce double handfuls of
the wisdom of Seder Kodashim — brought forth
through toil, with sincere devotion to Heaven. In
this regard the brilliant author is exemplary.”

The sefer cites the Malbim (first printed in 1860)
andHaksavVahakkabalah (1839).R’Eliezersought
to engage with each passuk by carefully analyzing
the classical commentaries—especially Ramban
and Ibn Ezra—then tracing the interpretive
development through relevant passages in
the Gemara. He aimed to clarify the halachic
discussions  of  the Tannaim and Amoraim,
followed by an examination of the Rambam’s
rulings on these issues. Attention is also given
to matters of dikdukand linguistic principles,
enhancingthe work’s relevance for those studying
the sugyos pertaining to tumah and taharah.

Shem Olam might not be well known but is a
must learn for anyone studying Chumash Vayikra
(the Sharei Aharon quotes him many times).
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